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The study identified and discussed the mythic narratives and ritual performances in Olojo 

festival in Ile-Ife. It compare

Aderemi (1930-1980) and Oba Okunade Sijuwade Olubuse, (1981till date

assessed the implications of local, national and international politics on kingship institution of Ile

Ife. This was with a view to comparing the similarities and differences in the ritual performance of 

Olojo festival under the two selected Oba.

The study employed both primary and secondary sources of data. The primary source 

comprised participant-observation, structured interviews, archival materials, festival magazines 

and brochures as well as documentaries. The participant

festival.  In-depth interviews were conducted with five ritual priests who were connected with the 

performance of Olojo festival, five traditional chiefs, and 20 randomly selected participants of 

Olojo festival. The secondary sou

collected were analysed and interpreted using a combination of historical, phenomenological and 

comparative approaches. 

The results showed that mythic narratives in Olojo festival in Ile

without any changes but several changes had happened to the ritual performances during Oba 

Adesoji Aderemi and Oba Okunade Sijuwade Olubuse II. The study revealed that there were 

changes included changes in the ritual time, ritual space, rit

found out that the factors for these changes involved contestation between Christian and Muslim 

traditions, as a result of politics, economy, and ritual modernisation. It also revealed that the 
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involvement of the Ooni in the local, nation and international politics had given space for 

questioning the religious authority of the traditional kingship institution. 

The study concluded that the era of Aderemi witnessed the beginning of changes in the 

Olojo festival; nonetheless, he remained answerable to his royal rites not allowing the Western 

culture to override his traditional kingship duty. But the era of Oba Olubuse II represented the 

global age and using his Western exposure he made the festival a national and internat

festival. What is clear is that traditional kingship institution has played important role in the 

continuity and change, survival and decline of Olojo festival in Ile
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1.8 Background to the Study

Various Yorùbá towns host celebrations to offer sacrifices to the deities believed to have 

powers over natural phenomena including daylight, war, thunder and harvest. The Yorùbá 

believe in the existence and relevance of deities, which they worship for thei

The Yorùbá people have numerous festivals, with different religious affiliations and myths of 

origin. Festivals have cultural significance that marks some unique turning point in the history of 

different the societies. Festivals of th

purpose of the deities and as the bridge between the society and the spiritual world. Festivals 

serve as a connecting point and the establishment of relationship among the Yorùbá. Simply, it 

assists in fostering unity in the community.

Special days are set aside by the community to remind the people of the existence of the 

sacred figures, examine their backgrounds, the people’s traditions and beliefs, and call attention 

to the importance of the rites in establishing public order. Awolalu and Dopamu opined that:

Most festivals are associated with specific divinities, spirits or ancestors 

and they are therefore 

example, each divinity has an annual festival asso

and this is called “Odún’’ (festival). “Odún” also means year, and when 
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Special days are set aside by the community to remind the people of the existence of the 

sacred figures, examine their backgrounds, the people’s traditions and beliefs, and call attention 

in establishing public order. Awolalu and Dopamu opined that: 

Most festivals are associated with specific divinities, spirits or ancestors 

religious in outlook. Among the Yorùbá, for 

ciated with him or her 

and this is called “Odún’’ (festival). “Odún” also means year, and when 
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used in relation to festivals it means “annual festival”. This means that 

major festivals among the Yorùbá come up once every year.

 

Festivals that are celebrat

201 gods,2 include Edì festival, 

festival, and Ǫlợjợ. Ǫlợjợ festival is the most prominent of all the festivals. It demands the 

participation of a reigning king, the major chiefs in the town and the ‘‘

in Ilé-Ifè). 

The interest in this study begins with the absence of the 

Òkè-Mògún the principal and main shrine during the 

spiritual duties. The royal walk involves the 

shrine with Arè crown and offers prayer on behalf 

of the king, doing the most important sacred duty 

relationship among the people. Indeed, it re

‘‘Ògún’’, the pathfinder of the society.

1.2 Statement of Research Problem

Existing studies on Ǫlợ

festival among the people of Ilé

                                                            
1 J. O. Awolalu and P. A. Dopamu, We
2 J. K.  Olupona, City of 201 Gods: Ilé
Press, 2011), pp. 111-223. 
3
 Ibid. 

2 
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used in relation to festivals it means “annual festival”. This means that 

major festivals among the Yorùbá come up once every year.1 

Festivals that are celebrated in Ilé-Ifè, a town described by J. K. Olupona

festival, Ǫbàtálá festival, Ǫbamerì festival, Ǫsàrà festival, 

festival is the most prominent of all the festivals. It demands the 

participation of a reigning king, the major chiefs in the town and the ‘‘Ìsòrò’

The interest in this study begins with the absence of the Ọợni in leading

the principal and main shrine during the Ǫlợjợ festival from 2009

spiritual duties. The royal walk involves the Ọợni of Ifè who leads procession to 

crown and offers prayer on behalf of the people to the deity. Yet, in the absence 

of the king, doing the most important sacred duty Ǫlợjợ festival continues to create a good 

relationship among the people. Indeed, it re-enacts the mutuality of the people with the past hero 

hfinder of the society. 

Statement of Research Problem 

ợjợ festival focused mainly on the social significance of the 

festival among the people of Ilé-Ifè community.3 Olupona studied Ǫlợjợ festival as a religious 

                     
West African Traditional Religion (Ibadan: Macmillan, 2005) p. 153. 
Ilé-Ifè in Time, Space and Imagination (Berkeley: University of California

 

used in relation to festivals it means “annual festival”. This means that 

Olupona as the city of 

festival, Ǫrànmìyàn 

festival is the most prominent of all the festivals. It demands the 

Ìsòrò’’ (priests of deities 

in leading the procession to 

festival from 2009-2013 as one of his 

of Ifè who leads procession to Òkè-Mògún 

of the people to the deity. Yet, in the absence 

festival continues to create a good 

enacts the mutuality of the people with the past hero 

festival focused mainly on the social significance of the 

festival as a religious 

(Ibadan: Macmillan, 2005) p. 153.  
(Berkeley: University of California 
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phenomenon within the social order where it exists.

the principal or arch sacred rite of unity among the people of Ilé

junction of all the major deities in Ilé

Ifè ‘‘spirit’’ is renewed and as a symbol of the continuity in the pattern of interaction between 

the sacred and profane worlds. The studies so far on 

in the ritual performance of Ǫ

1980) and Oba Síjúwadé (1981

administration of kingship institution in this community under the two selected regimes. In 

trying to understand the factor necessitating the changes, we seek insight into the dynamics of 

myths, rituals and politics in the 

created by time and cultural changes. 

1.3  Objectives of the Study

The specific objectives 

discuss the mythic narratives and ritual performances in 

study is to compare two modern Oba the performances of the festivals during the regimes of 

Adėsojí Adėrėmí (1930-1980) and 

factors that were responsible for the differences and similarities in the celebration of the 

festival under the two regimes.

            Third, it investigates and assesses the implications of local, national and international 

politics on Traditional Institution of Ilé

1.4 Scope of the Study 

                                                            
4Ibid.  

3 
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the social order where it exists.4 As a social phenomenon, 

the principal or arch sacred rite of unity among the people of Ilé-Ifè. It serves as the converging 

junction of all the major deities in Ilé-Ifè. Olajide studied Ǫlợjợ festival as 

Ifè ‘‘spirit’’ is renewed and as a symbol of the continuity in the pattern of interaction between 

the sacred and profane worlds. The studies so far on Ǫlợjợ festival have neglected some changes 

Ǫlợjợ, which took place under the regimes of Oba Adėrėm

(1981-2013). Much of these changes reflect on the pattern of 

administration of kingship institution in this community under the two selected regimes. In 

r necessitating the changes, we seek insight into the dynamics of 

myths, rituals and politics in the Ǫlợjợ festival at Ilé-Ifè.  This study therefore filled the lacuna 

created by time and cultural changes.  

Objectives of the Study 

The specific objectives of the study were three fold. First, the study is to identify and 

discuss the mythic narratives and ritual performances in Ǫlợjợ festival in Ilé

study is to compare two modern Oba the performances of the festivals during the regimes of 

1980) and Oba Okùnadé Síjúwadé Olúbùse, (1981-

factors that were responsible for the differences and similarities in the celebration of the 

festival under the two regimes. 

tes and assesses the implications of local, national and international 

politics on Traditional Institution of Ilé-Ifè. 

                     

 

As a social phenomenon, Ǫlợjợ festival is 

Ifè. It serves as the converging 

 a way by which the 

Ifè ‘‘spirit’’ is renewed and as a symbol of the continuity in the pattern of interaction between 

festival have neglected some changes 

Oba Adėrėmí (1930-

2013). Much of these changes reflect on the pattern of 

administration of kingship institution in this community under the two selected regimes. In 

r necessitating the changes, we seek insight into the dynamics of 

Ifè.  This study therefore filled the lacuna 

of the study were three fold. First, the study is to identify and 

festival in Ilé-Ifè. Second, the 

study is to compare two modern Oba the performances of the festivals during the regimes of Oba 

-2013). It is to identify 

factors that were responsible for the differences and similarities in the celebration of the Ǫlợjợ 

tes and assesses the implications of local, national and international 



© Obafemi Awolowo University, 
For more information contact 

 

This study focused on Ilé

home of divinity, spirits and the gateway to heaven. The study addressed the dynamics of change 

in the celebration of Ǫlợjợ festival, focusing on the ritual space and time under the two epochs: 

1930-1980 (50 years) and 1980

Adėrėmí Adėsojí and Oba Síjúwadé Okùnadé Olúbùse II

on the changes in the celebration of 

 

 

 

For more information, please contact 
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This study focused on Ilé-Ifè, the Yorùbá holy city, also known in their culture as the 

the gateway to heaven. The study addressed the dynamics of change 

festival, focusing on the ritual space and time under the two epochs: 

1980 (50 years) and 1980-2013 (33 years). These two periods revolved around 

Síjúwadé Okùnadé Olúbùse II respectively. The two periods focused 

on the changes in the celebration of Ǫlợjợ festival. 

For more information, please contact ir-help@oauife.edu.ng   

 

Ifè, the Yorùbá holy city, also known in their culture as the 

the gateway to heaven. The study addressed the dynamics of change 

festival, focusing on the ritual space and time under the two epochs: 

2013 (33 years). These two periods revolved around Oba 

respectively. The two periods focused 
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