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INTRODUCTION

It was Tom Buma, the Scottish munt-u-pt wnr.m,g in the Briteh
Journal of Sociology, some years y described the
predicament 'n‘hll:l'l mm'yr of those ':E have b:m called upon to
give Insugural lectures find themaelves. He sabd, “Having to give an
inaugural lecture is a rather daunting affair™, but then, he admitt-
ed that it is “a salutary one™, for the fact that there s always a
model to follow. He identified these three models of inaugural
lectures:"

“There are thoae, 16 begin with, which asnounes new departuses far

o nubject, new hogicome, recent territorial soquishions in traching aor

dd;::pllrﬁurnud.m-htlﬁnmﬁermhm-ﬂ!-m

[ ¢ of pourse modeitly, even diffidently wmetins, wnd
with peoper dilferemes 1o neighboun and trnasts, bul masifes-
i hevertheless | smuind mamifesioes, The second kind defimes itself
mary precistly. There b hardly o dingle Beld of scholarship or sclence in
which ibe contributisn (the couniry amnd the unbrernity Hoell, hove)
rat bren extrnaive angd weighty — even, at times, momentoss; vy fos
hranches of bamning im which 1 is mot possible to pobst to & noble and
inpiring tradition of Intelleerual endewveur®.

Then there is the third model which Bums calls “the guided tour

through the thoroughfares of a new and unfamiliar subject™. To

him, this third model n:
“loems striking in jgs appeal than the Qs les elegant s manner ihas
the seeond, mate pededrian by definitlon of course thas elther, (far)

dTﬂﬁurﬁhﬂa"wﬁ;hﬂw‘-Wﬂ

boring them t b alrendy disressingly familiar sbaff,

other wwwmwm“mﬁumum

The Iﬂ:lur-l.' which you are now sharing with me contains, [ am
afraid, all the ridhs of Tom Buma® models and few of their viroe.
What | have done i to follow my own inner dictates as | compose
the lecture, allowing, of course, the examples wheth my predeces-
sars in the Faculty of Social Sciences in particular and in the other
Faculties of this Univensity tn general, have set, to act as guides.
As my thoughts anfold 1 shall tell you briefly frst about mysell
and then about my department; its genesis and its process of bein
and becoming what it s today. Bat “histories™ 'PE'I‘EI:'E the I:ﬂ.rj:l-

§
i

i




ground or, if you wish, the landscape against which to sce my
|:|:|I!=|.h-ct|.:.ll and professional pre-occupations which conventions

demand chat I spell cut on an august occason such as this one.

The Making of-a Nigerian Sociologis-Anthropologist

Before ml:n'dinl: to the main subject of this inaugural lecture,
let me Eﬂ: you a briel history of myself and of the depart-
ment in which 1 have been working since | came to Ife, and where
1 have had the honour of being appointed to the first Chair of
Sociology and Anthropology in this Univensity, almost two yeans
ago,

Morchouse Days

My traming as a sociologist began at Morchowse College, Atlanta,
Georgia, L5 AL In 1950, For many decades before | went to Maore-
house, W.E.B. IluhuT had uuHJhﬂ;::l at the Mhn}n l.i'm'l-'rr:;:
system a sociological perspective by which people o African
cent M America saw, analysed, and explained the realities of their
existence within a caste system. In such a situation, the black peo-
ple in general, and the black intellectual in particualr, had the
responsibility to themselves and their community, of defining, in
the clearest of terms, the odds that everyone - Morehouse
College, an all-black University College at the time, followed not
only that tradition of scholarship but also the one which prevailed
at the University of Chicago where most of the senior professors
including the Vice-Chancellor, Dr. Benpamin Mays, were tramed.
A few o trained at Harvard and Columbia,

From your Freshman year you were expected to do a lot of
reading on your own, and to come to clas ready to disagree, i
you could, with your lecturer. You were told, again and lp:-m
that great minds from ancient times to date belonged to all
tirmes, all peoples, and all climes; that wealth does not guarantes
excellence of mind, noat docs low parentage or childhood environ-
ment deter the devdopment of your mind. You were invited to
join the band of men and women with universal and immortal
spirit. But what was more, you were taught repeatedly that when-
ever a civilistion was pushed forth, someone had dared to break
with tradition. Paul. we were reminded, established Christianity
by breaking with Judaism; Nehru and Ghandhi broke with trads-
tion to set India free. “Only those who can stray from the beaten



path with loyalty to trust have caused change™, Dr. Mays once

Boston Days

On getting to Boston University, 1 was attracted to the group of
lecturers whom we studenis came to identify as belonging to the
“eonvergence school™ of thought. We had Practicums Seminan as
well a8 Pro-seminan in Human Relatbons as deviees for teaching
graduate students. At the Practicums and Pro-seminars we were
exposcd, mifer alfa, through films, 1o the therapeutic methed of
Carl Rogers.

As a kind of “housemanship'’, | worked in housing develop-
ment, city planning, and in the study of individuals and familses
in crises situations, The last mentioned experience exposed me to
a formidable panel of an interdisciplinary research group, under
the leadenhip of the British psychoanalyst, Gerald Caplan, at the
Family Guidance Centre of the Havard School of Public Health,
located in Roxbary, Massachusetts,

The so-called "ﬂnnu:rgml:: schiool' of m-t'jn-lnn' at Bosion
University examined socicties in terms of the theoretical assump-
tions empirical studies of the relationships between person-
ality, culture, and society and conwibutions from, and conver-
gent developments in paychology, anthropology and sociology.

Puring my time, all Ph.I), candidates were expected to pass two
European languages: French and German. [ was permitted to sub.
smitute Yoruba bor German, after | peated W
Euro languages. However, | 'lu'l.'lpiqllhﬂtﬂ :fin“iﬂﬂmitumim
ton in Yoruba since there was no one better qualified than the
candidate to asseis him in the language, | complied with the other
requirements of the Department for a Ph.D. degree and chose
Sociolegical Theores, Advanced Methods of Rescarch, Urban and
Rural Communities, and Cultural Anthropology as my four arcas
of specialisation in which to take my qualifving comprehensive
oral examination.

Afr. Vice-Chancellor, distinguished members of the audience,
from both the Morchouse and Boston University experiences, |
have to come to believe, mther strongly, that | must one day
break, where | can, with the established traditions of sociology in
which 1 was trained; but whenever it is possible for me to do so, 1
must be loyal 1o scientific truth. Also, | have come to believe that
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in the course of one’s life, as an intellectual, there may be and
ought to come a time when one bécomes preoccupied with a
theme that deve from omes ife work. Sach a theme may or
may not have sub-themes,

In my case, my preoccupation has been, for a decade and half,
with the theoretical and practical wses of sociolegical knowledge
in Africa. An important sub-theme of this is what at the beginning
of its formulation I called the indigenkration of the soclalogical
enterprise. In a yet-to-be published work retitled, Sociology m
Nigeria; which Way I It Gomig?, but presiously ttled Pathisna
Te A Nygerian Sociological Troditeon, | put forth the argument for
ivillgendzation thus:

“Thr idea jn that Sociolsgy cas besefit fram homegrown ideaas san-
tained in African oral litersture a0 ai b bessen the danger of depending
entirely upon Western conorpis and throrriical “”‘l‘hﬂ
Furthermare, 1 sid:
Higrriin social slentist in gemeral #ncinloghts in particualr have
an obligation of recycling what are elements bn our world views into
ihelr explanatory and analytical siudi;s of present of future soclal
comdithons nl‘ exlitence, and 1:-|:| the development of nrw keawiedipe
ahoat this nd eiber soeirtio”,?
While the theoretical aspect of this preoccupation has simply been
called “fruitful alternatives” to Western theories of m:Eqr, the
practical aspect, which has been conceptualized as JFOGBON
TAIYESE (bterally, using wisdom 1o remake the world) deals with
the application of saciolbgical insights to the problems of social
welfare and social development, Comnsequently over the past

fiftcen years | have divided my time to working in both arcas:
searching for wscful concepts and formulasions in an African
social system on the one hand ; experimenting with the o
of African wisdoms (o p-:nrm:] and social problems on the other.
The beginning was incredibly slow and painful. It meant, imatially,
the uncertain search for “fruitful alternatives” to the conceptual
schemes and sociological theorics which one had acquired both as
a student and as a teacher abroad. The period in which this was
being done was the most costly to me in terms of reward and
punishment as a university teacher. Because | had not come out
with specific “discoveries” or “formulations®, my Curriculum
Vitae was described too “thin® for promotion, It was even diffi-
cult to find a lellow Ni sociologist who understood what |
was aboait. A former ague who has since abandoned the sodio-
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logical enterprise for the more financially rewarding profession of
ki in the US.A, went as far as to diffuse the view that my pre:
otcupation was a clear indication of "an inability to do statistics”™

Far some strange reasen, | found unexpected sympathy and un-

ing from the members of a luuﬁu ¢cle of nos

Iriends at the University of Ibadan, TI:.:-':.r incloded two leading
ibadan University economists: Professor Ojetunji Aboyade, Pro-
fessor (then Dr.) Dotun Phillips, It was the latter who fint pro-
vided me, as edotor of Nigerian Opmion, with an outlet to publish
two exsays which gave public expression to the indigenization of
knowledge theme; while it was the former who fimt saw i these
public exprestions the elements of the humanist tradition of social
science at Ihadan. An informal group of friends including Segun
Sowumi and his wife Adebiai, the E U, Emsten-Udoms, and the
Alhaji Khalil Mshmud in private discosions but somctimes
through invitation to speak to a dass on the subject, demonstrated
that they were endowed with a clear and te “sociological
emagination”, 1 shall return to this Later, butl now a shon history

of my Department,

A Short History of the Department”

Prior to 1973, this Department of Sociology and Anthropology
was known as the Department of Sociology and Demography., Its
Acting Head, Dr. (now Professor) Adenola Igun, was also the
Director of the Demographic Research Unit which had been orga:
nized a5 part of that Department. The teaching staff included
Dy (Mry) Simi Afonja, Dr (Miss) Caroline Dennis, Dr. L1 Ekanen,
Dy PO, Husanya who was at that time a Senior Lecturer, and
Robin Horton who was Besearch Professor of Anthropology.
These were later joined by two expatriates in the persoms of
Dy, Ascadi, s Population Council expert; and Mr. Van Rest de-
signated an Association Expert from Holland, sccording to the
available record,

By Seprember, 1973, when [ wrrived, the Demographic Research
Unit had become a separate sutopnomons Institute. The Depart-
ment was re-named the Department of Sociology and Anthropalo-
&y. | msumed the scting headship, having previously been appotn-
ted Reader in Sociology and Anthropology from the Nigerian In-
stitute of Social and Economic Research (NISER) where 1 was a
Semdor Research Fellow and Acting Director, The total number of




the ‘old® members had been reduced to fve. Doctor Ascadi leh
before 1 came; and Doctor Ekanem had jomed the Institute of
Population Research and Manpower Studies. Therefore, 1 mat
Mr, Afonja, Miss Dennis, Dr, Qlusanya and Research Professce
Horton who incidentally was based in the Department of Relighon,
College of Humanitics, as it was called at that time. At the same

thme a8 [ took up the headship of the new Depariment of Socio
logy and Anthropology, two new members joined it They were
Dy, John Peel, Reader, and Mr. Ohilunmilayoe Olomntimehin,
Lecturer. These brought the total number of the teaching staff 1o
eight, Not long alter this, Mr. Van Rest left for Holland dunng the
197475 session, Between 1974 and 1976 the Departement’s staff
was enriched by the appomtment of three more members: Dy,
Theophilhis OMatunde Odetola, the Reverend Father Dr, Pawick
Isiches, and Mr, David Alhaji Aweda. Subsequently, as a result of
the application, within the University, of a policy of convening
Tutors to the Lectureship grades, the Department received two
new members from the General Studies Programme of the former
College of Humanities, These were M, Adetanws Odebiyi, and
Mru, Tommie . Amiiss,

From 1977 to date, the Department had experienced some
losses sl gaing. To Hlustrate what | mean, The Reverend Father
Isbchel tramsferred his services to the University of Jos, Professor
Robim Horton opted to join the Depariment of Philosophy of the
Faculty of Arns, Dr. P.O. Odmanya — whe incdentally is now
Professor of Sociology and 1 am reliably informed Dean of the
Faculty of Social Sciences, at the University of Lagos — was
appoanted Acting Head of the newly established Department of
Demography and Social Statstics, The gauns were in the addition
of Dr. Tola (Hu Pearce, medical sociologist from Brown Univer-
sity; Mr. Rufus Adewale Rotimi, a penologist trained at the Sam
Houston State University, Texas; Mr. Adedayo Ademusokun-
Turton who takes 3 communication systems analyst view of the
sociclogy of mas communication; and Mrs., Sheilah Clarke Ekong,
the Ffirst graduate gasistant in the I}:pl.rtml:nl and who 1 o
receive her Mr, Phil, degree in Social Anthropology,hopefully at
this year's Convocation, | am happy to note the sddition of Dy
Ade Ademaola, the only full time Anthropologist, to the Depart-
méEnit.




Growth Pains

This growth in pumber of the members of my department has
been accompanied by an equally impressive qualitative develop-
ment of the teaching and research and publication programmes
of the Department as a whole. As we are nearing the mid-point
of our seventh session as an independent department, we now
lmve one Professor, and three semior lecturers, seven becturers, omne
gradiate asswstant — all of whom are in line for sdvancement.

Thete are two graduate students just beginning their course work
for their Masters degrees. The Department has become known in
the Faculty as the department in which the (emale teaching staff
membery outismber the males by one, In a male-dominated
sacikety, it is a credit 1o the male stafl that the social organizatbonal
sructure of the Department has not been irreparably shredded
by conflicts, It is slso a clear evidence of the fine sensihility of
our female colleagues that they maintadn thelr own as intellectual
eqieals withowt Fuss,

I think it should be put on secord too that since my assumption
of the heasdship, the Depariment had followed the tradition of
occastonally reviewing and revising our course offerings. This
tradition, though less than a decade, has gone a long way in im-

and updating our undergraduate curriculum. But this has
nod been without some painful consequences. There was a time
when we insisted that our undérgraduates must take more mathe-
matics and possess a good working knowledge of French, This
creatod an upheaval one year, The entire Part Two students sto-
dying sociodogy andd anthropalogy threatened Lo transfer em matre
te another discipline within the Faculty which, st that time did
nol refquire mathematics a8 & compulsory subject or expect under-
praduates to select French 1018 av an elective. The threat did not
result in the change of the Programme — thanks to the Vice-Chan-
cellor who supported our stand. There were periods when we were
the butt-end of jokes for trying to mtroduce our students who

may want to become muscum curators, to African music and
architceture, or to-the literature of Africans in “diaspora’. There
was an occasion in Senate when a Senator in the course of lam-
pooning our diversification of courses asked why we were not
offering Introduction to Astronomy!

Today, | am pleased to note that sociology coures have been



made compulsory or elective subjects by various departments m
the Faculties of Arts, Education Health Sciences. Law, Pharmacy,
Science and Technology of this University. Some students from
these faculties also join the Sociological and Anthropological
Students Association of Ife. 1 hope the authortied will take note
of this increased call for Sociology couirses to an increasing numb-
er of departments outside the Faculty and offer the much neaded
sipportive resouroes where we ask for them.

The Sociological Imagimation

The quality of mind which possesses the sociological imagmation
= which | referred to at the end of the bnef history on myself -
B “found in the social and psychological sciences, but it goes far
beyond these studies ms we now know them,' Not only indivi-
duals, but cultural communities abso can acquire and use it to ad-
vance themselves. It is to be noted too that not all sociolognts
acquiire this imagmation, or where they do, not all know that
have acquired it and therefore do not use it to meet *“the cultural
expectations that are coming to be demanded of them" by their
siuddents, -l;-l:l.l.ugun. and their government.

There are many definitions given to the phrase sociological
imagmalion by Mills himself. The most appropriate for this occas.
jon is, restating him, an imagmative attention to the social routines
and catastrophies which reveal (and which shape) man's nature™
when the images of man become more problematic.® The sodio-
logical imagination, says Mills, stands in opposition to the notion
of social science, “ap & set of bureaneratic techniques which -
hibit soctal inguiry by methodological pretensions which congest
smich work by obscurantist conceptions, or which trivallee it by
concern with minor problems unconnected with publicly relevant
wsues™’ Alio the terms sociological imagation does not refer
merely to the academic discipline of Socology. The attributes
which the terms convey are shared, in my view, by many Nigerian

, some joumnalists, several African novelists, political
scientists, anthropologists, physicists, botanists, and by African
historians, ecologists, geographens, medical men and women when-
ever they take on imaginatively the lasger engrossing and frustra-
ing problems which face the Nigerian society to the point of re-
forming the distorted images of the human beings and of the
human society. All the professions which | have just listed display
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the sociclogical imagination whenever they practise the art of
J:fg-_ngbg I 'wypese m ther I.'Eq:lﬂ:livl: Fm!'rni.l;rru-

With specific reference to this Chair of Sodology and Anthro-
pology at Ife which i now being inaugurated, | submit for our
consideration that the sociclogical imagination can be enhanced
if we identify, know, understand and apply in our sociological and
anthropological activities, the perspective of a Nigerian humanist
philosophy,

Mr. Vice-Chancellar, Sir, and distinguished ladies and gentle-
men, please grant me the indulgence to devote the rest of this
inaugural lecture to sharing with you example of a set of ideas
and concepts upon which I have devoted a considerable part of
my scademic life, since returning 1o Nigeria in 1964, to developing
— wiing the sociclogical imagination in the Oruamulait perspecti-
ve, | shall endeaveur to show how fruitful this approach can be in
developing new ideas, and how it may enhance the usefulness of
the woci st and anthropologist in o contemporary African
soCheLy,

Members of the susdience, for the rest of this lecture you will be
caposed to words and expressions which may sound alien. 1 have
i apologies to offer for them because [ have found the words and
expressions in thier orginal forms with or without translatbon, easy
to e moorder (o preserve their Tull meanings and my intentbons.

In this inaugural lecture, | am using the phrase, ""'-'n:inlinru ﬂrl.
The Theme of Secation”, s & convenient ":mn: tune”’
introduce a subject which for a long time, has H'H:h-ﬁ-nf
my past and current intellectuad work, The subject is the direction
that sociology may take as a theoretical and an empirical disci-
pline i Africa in general, and Nigeria i icular. As a theoretics
al duscapline, | have devoted mental and physical energies to dis-
covering how to define and explain the phenomenon called Socie-
iy to non-spocialists (Hierate and non-literate) as well as how best
to explain the fast changmg bases of social relationship among
Wigeriams — a change which, according to Professor Adeaye
Lambo, haa brought about a tenucus r:!niwul'lip betwoen vanous
categorics of Nigerians, and the community i which they are
functismning."

The phrase “VARIATIONS ON A THEME™ & a favourite
expression found among composers of European musical tradition
m particular, but the phenomenon of thematic variation in music



is a univernial one, According to Tunji Vidal, Head , Department of
Music here at Ife, a musical variation can be on any aspect of
theme. It can be on it thythm, melody, harmony, or form of a
composition.® An interesting example which 1 can find to illustra-
te such variations I3 that of the theme titled “Adaghafy fo bwnu nn
wo" which wis popular when [ was a little boy in Lagos. I do not
know the original composer even now, but | know that the Niger-
ian Police Band had always played a rythmic variation; at least two
of Nigeria's musicians trained in the classical tradition of Western
music — Fela Sowande and Samuel Akpabot — have arranged
different melodic variations. | have also come acros lyrical vanat-
jons in pidgin English and in lwsckin. However, although the
phrase conveys a musical sensibility, sociolgoists often use It as a
felicitious expression to convey a non-musical sense of different
styles or approaches to the treatment of a sociological subject or
ixsue,

“Themes", says, Robert Nishet,

are cracial g0 the phibosrphical asd scientifio disciplimes; just s cowcial
ai b0 the srie bn philessphy “varfatioss om 8 theme by Fluo' could
prvr an the tile of ligcrally iBaussnds of wedka, In mare maclern Limsea
political science come into exivence guice liorslly as series af sixteenth
— wnd pevemieenth = century varistons om major themes st dowm by
hlachiowelli, Bodin, el Hobboo And for comlesgposary  aiology
‘mariations on & iheme by Webior or Durkbeim® would drcridse o great
dea] of published writing. The same s true in ihe phiynical sciences,
Gerald Horen has shown the imparance, lrom Kepler 1o Einstein, of
cevtain basc thrmo in scimce,

*Bome af the theme which Frofemor Halton ha blemtifiod in
pirvaical solemee are found also in the s, and, of grestess import bere,
i ssesalogy aml 1be athes wscial scieneen''”

What is very imporant 10 me from the view of this lecture is
that the summing up of the situation came from a popular Yoruba
saying, “Ko s alapphi moo; alafogbe lo ks u", A free style tram-
lation of this saying into English is: *“There is no more alajobi in
the relationships of human beings; only alajobi is left.” It is the
root words ajpdi and ajppbe of algjobi and alafogbe which [ have
unsatisfactorily but conveniently translated into the English lang-
uage as consanguinity and co-residenthip, Both are vanations on
the theme of sociation which two German sociologises at the tum
of this century, had used to conceptualize what 1o me are two

very significant matrices of interpersonal relationships: concord



and conflict. To serve as & bridge between these introductory re-
marks and the mainknd of the ideas or discussions, | ask these
questions: what is sociation? What are the defining characteristics
of gt and afggpbe?; through what perspective of sociology can
ajpli and ajogbe be regarded = variations on the theme of sociat-
ion? As | sad a few seconds ago, I shall retum to these questions,

The Orunmilaist Perspective aof Man and Socicty

Acconding Lo the perspective of a Nigerian humanist philosephy
to which I referred earlier on, human beings are, emsentially,
mectaphiysical forms of expression, The purpose of the human
physical form is the transmusion of certain spiritual values to the
mhabltants of the Earth through human beings. For, according
to the Reverend O, Epega in a foot-note observation on a verse
from the GOL IROSL WORT,
Nighati awpn pmg Oduduwa pejp, Awgn 08 Oduduwa yan laty
ko fre nd wa ode save If anpe m ENIYAN. Awpn pmyp Odu-
duwa ni @ ppy, cranko, ati eholo, eniyan, afi awgn ohum
rovirun br brpg.
Translation:
"When the children of Oduduwa assembled before Him,
those whom He chose to convey goodness to the earth are
those we refer to as ENIYAN, (or Man). The children of
Oduduwn  include the trees, the palm trees, bensts, and
earthworms, Man and such like things",
And what are these spiritusl goodness which Epega cited from the
CO IFA FROSU WORL
Amptan chun ghopba,
Ayp nigha phogho,
Wiaea leisi gruw, tabs ommy pla
la-epo, tabi granko buburu siiren,
Lairy ihpra thu, arun, efo, ofo, oo,
ajy, tabi opu
Lawn pry (farapa, omi, ma, cee-ore tabi iwe,
Loy theru ami taly o,
Tramslatson:
“Knowledge that s complete, and a state of happiness that
never diminishes. A state of harmonious existence in which
man has overcome all his fears such as feans of the hostility
ol enemies, the attacks of snakes or ather [erocaous beasts

I



A siste of existence in which there are no fears of death,
illness, losses, court cases, witches, wizand, or Esu; a state of
existence n which all fears of want and poveny are nil,""

This Orummuias! view of society s nol a primitive version of
Thomas Moore's Utopia. It s an achievable state toward which a
society must press the agbara inu (inner will), fwe-rere (beneficial
comporiment) and pglpn (insights derived from daily experience)
of its people through what Anthony F.C. Wallace in his essay,
“The Psychic Unity of Human Groups™ has labelled the totality
of what has been leamned and i now known™,

In frosu-Waori, the elements of the mazeway which human
beings must be made (o posscss include a prychic equipment i all
human being which enable them to bond together (lati puwa), This
equipment i3, in the words of F.C, Wallace, the hasis of “the psy
chic unity of human group”. Other Western Scholars, John B. Wat-
son and his clinical psychologists colleagues |1923), Karl Man-
nheim (1957) .a sockologht, Abmaham Maslow (1966, 1971), =
clinical psychogin, and Gerald Caplan, the British peychoanalyst
(1974) to cite very few examples, have all identiflied several “hirth
equipment” of the human child, Karfl Mannheim, for example,
while recognizing sech equipment siggests that a correct pleture
of this essential human egapment is possible ([ we analyze the
relationihlp of indtincts to habits, the transformation of emotions
and of bbide and the nature of interests and athtudes, (Karl
Manaheim, p.3LGerald Caplan gives the ;mer-] terms of “primi-
tive h!h::uﬂh':,r or Inatinctual impulses™ to deserile the expres-
shon of this equipment (Gerald lf'aplm pe 114} One can run down
the line of names already cited; but it will be just mere repetition
of the same idea.

From the Oninmilaist view, a human being is an aguua [a phy-
siological organism) which is capable of forming and being an
arutwada (social organism ). That is, human beings posscss cqilp-
ment which make it possible for them to form purposive and
purposclul bonds s 1o live together as one entity. As mentioned
carlier, the Orunmilaist sees human beings (emivan) as primarily
i mﬂﬂFh‘.ﬂ'ﬂ] being with corporeal forms or manifestation.
Consequently he possesses two major sets of elements:

{a) the intangible, or spiritual, elements and
(b} the tangible or physical ones.
The former elements control the latver, although the Llatter always




act as if they are independent from the intangible elements. Both
seis of attributes interact to a degree to influence a human to
act as a conscious being,

Among the mtangible attnbutes of man are eero [thought)
g (knowledge) ppbon (useful insghts gained from experience)
obag (wishes) prp (the spoken wond), The mental matruments
emploved by man to activate the Intangible elements include
Cri-Chune (the asctualizing self) lsakaye (the practical common
seniie ), tye (vitality] oye (ability 10 discemn things). All these men -
tal instruments, in my judgement, constitute the bmin power.

The tangible or physical elements of human nature include the
following #va ara — parts of the body, such as the ori (head), gsg
(feet), iten (thighs), apa (arms), ek (shoulders), prun (neck),
igba-saye (chest), ofu eyes), off (cars), and sbhadi (waist ).

The behavioural expression of human consciowsness are ire
(doings, efforts or activities), esi (pattern of doing, or simply
action), ifurasi (hunch), and dhwman (behaviourial pattemn).

Human consciousness, however, finds behavioural expression
through such members of the body (eya ara) as on (head), pru
{mouth), ookan ayva (heart) and pkun [(stomach). The gent of
an Inalividual (which is the relationship between his or her ele-
ments of comsciousness and the behavioural instruments), b
directed toward other individuals or to a group of individuals who
act under the same manner in concert or under a given rule or set
of standards. An mitistor of an gem is in tumn, the ohject toward
whom other imdividual’s gest are directed, The result s, among
human beings, 3 complex network of dreni bond which unites every
man, woman, or child to another, This network s what [ have
called Aguwwads or the purposeful knitting together of conscious
beings for the attninment of a goal.

In the case of comscious human beings, the purpose of such a
knitting together is social. Henoe from according to this view, that
which b called human society is what we call anvswa ey, Ho-
man Sockety, ayuwada enrpan, provides for each member who
moakes it wp, fve categorics of inalienable social values which
constitute the purpose and goal of human colleetivities, There are:
(a) bIreatku (the value of good-health 1ll ald age)

(b) freowe (financial security) or e pho-aya (the value of
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intimate compantonship and love)
e} frepmg (the value of paremthood ) ; and
(d} Jfre abord pla (the valee of assured sell actualization)
A human society, therefore, has meaning for its members if and
only if these social values are comsciowsly sought as common
goals, These fve are intermalizod as ire phagbo, the vahees belong-
ing te all members of the collectivity ; or simply we may call then
sockal values common to all.

I submit that this Orunmilaise perspective of hsiman society 5
what Abraham H. Maslow (1966) describes as the humignof oiew
af soctety; and Amital Etzioni (1978) has named as the project
piew of socielv. 1 alvo submit that the live categories of me ghogle
(the good of all) are what Maslow again has identified as humanly
based caluer, and in my judgement they are the empirical referen-
ce of Qjetunji Aboyade s (1976) “a people’s mnermost values™
Writing some three vears ago, Aboyade recommended that for the
Wigerian society, “the planning spproach™ which will result in
“a sound system of natbonal management”™ must be based upon
Nt nrﬂl',' “skilful policy manipulstion” and “a feee comensus of
na opinton, “not just on technical or administrative effi-
ciency”, but it must sho derive its underlying inspiration from an
scute sense of humanivm " (pages 111), And, in particular, from an
acute sense of “African Humapism®. Aboyade defines African
Humanism as it relates to planning when he says:

Frobably the mest importast cbetacle to deceloniestion b that of a
memel stthtude that has lost touch wih fs culsural tion. The
Weatern mind (s alimated from Ewporiant dimensions of Hfe by over-

Tﬂhﬂhﬁw-ﬂ *Tl:-phlﬂh' ki rrchucad
B context to pure sconomics and 3 tioa of ccopomics and
i fumtion of iechmology. On the other hand, the African has not

gons oo [ar in the process of seif-alimation. He'ia still susisined

thmﬂnhﬂ&il“mb-dmmmmm&lz

the immlivy of man’s exivbence in lrﬂmﬂlﬂwmuﬂ;wumgl

siabdlity and change tkrough » careful equilibram in social relstions.”
He abio calls upon the social planners and social scientists, parti-
cularly, 1o blend the reslism of African Humanism with an ana-
Iytical objectivity of their disciplines.

| believe 1 have cited sufficient evidence from the writings of

Maslow and Aboyade in support of my proposition that the Crun
milaist perspective of the sociological enterprise has found ex-
pression elsewhere in different forms. There is, however anothes
point to make, and that i the distinction made by Abraham H.
Maslow, between mechanistic and humanistic science. This dis-

14



tinction i worth noting before the transition 1o the next section
of this lecture. In a book written for the John Dewey Society for
the Study of Education and Culture and titled the Prychology of
Sefonice: A Reconmaisiance which the chairman of the committee
that commissioned the John Dewey Lectures described aptly as
"3 book in the honourable tradition of dissent™. Maslow “chal-
lenges the dominant Wellanschapwng that governs the definition
of problems and methodologies in the scence concermed with
human personality and behaviour™."? Behind the sciences, he dis-
covered twao “waorld views™, or “philosophical onentations™ which
he named mechanitic and humamitic respectively. The mecha-
nistic “world view”, says Masdow, B chamcterzed by “its basic
conception of strict causality, of its summative and mndom
character of natural events, of the aloofness of the ultimate ele-
ments of reality, governed not only physical theory but also the
analytse, summative, aml machine-theoretical view-points of
Beology, the atomism of classical pavehology, and the soclological
bellum omnium contra omaes™."

By contrast the humandstic “world view" accepts the possibi-
bty of the human emotion belng “synergic with cognition, and
help in trath Gnbing' * ;i1 accepts also the view that “the empirical
attifude is a matter of degree rather than an all or — non-skill ac-
guired all at once in a single moment when you get a Fh.D. and
that you can anly then practice.™ " That means that the humanis-
tic waorld view sccepts “the specialized abilitics of the professional
scientint andd intensifications of {a set) of general human
qualities,”™ * In the same spirit as Abovade, Mauslow calls for an
alteration in attitude towand science by rehumanizing science and
knowledge a5 part of & larger social and intellectual develop-
meni,' " In line with preceding discussions, then, afiteada emiyan
t8 also physical expression of a non-physical design whose main
ohject 18 to hring goodness to all mankind.

Omntogeny of Sackality

Let ws now turn to another discipline for a greater undentanding
of Asuwa envvan on Human Society, namely, the ficld of etho-
liggy, or the field which studies society. Ethologist Peter H. Klop-
per’®  eells us about aggregation anrem among lower animals, He
said that basic_to animal aggregation is sociality whose facton of
enstogeny inchude the following:

{a} a prodisposition to respond to other organism of the same
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species, and an ability 1o reinforce an initial response.

(b} co-existence within a given rl:n,r:inl environment or territory.

(e} wumwelr, a particular kind of orientation to, or perception of
space which inchides the social recognition of memben of
the same horde through basic sensory codmg

(d}) an aggregation which may be caused by tropism, kinesi,
or social recognition.

(e} density of aggregation which may be due to the response of
the nervous system, to pressures froan the environment or
through reproduction, or both,

f) directional movement by freewill.

} spatial organization.

(k) antagonistic behaviour resulting from social dscriminatory
behaviour, dominance, and leaderships.

(i} aleruistic behaviour which Klopper defines as “behaviour that
hl:n-liliill another while extracting a price from the perform:
o

(j}) social independence and reintegration as may be iHustrated
by the separation of young opes [rom their mothers at
various ages and their forming of their own peer groups,

(k) capability for social leaming.® ®

{1} pessibility of cultural transmission.”

Vice-Chancellor Sir, distingukshed ladies snd gentlemen, | sub-

mit that from the vafious studics of these factors in the sodology

of animals, the classical sociclogits and those of the Chicago

Schoal had learned musch and written about the sociglity of man.

By sociality we mean the guality of being able 1o live and grow in

communities; the qmlitr or fact of being able to establish com-

panionship and mutual converse, in the Orunmilaist perspective

15 simply the quality of being able to jumada (come together

for a common end; to coexist). The perspective clearly distingui-

shes between ajuua (co-existence)] and ayuweda (the fact of being
together for a purpose), Both animal and human arswe requires

o overt responses to one another, though it has sunaval values for

the members. In the language of the ethologist, aruwa can be said

to be mere “kipetic aggregation™, It does mot require the exercie
of a free-will response 16, the physical or social environment. By
contrast, anwada, or social aggregation, results from the free
willed respomse of one individual person to another. It is specie-
oriented, and leads to the emergence of vartow types of social
categorics such as the dyad, the triad, the quad, families, poor
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, complex organisations as well as what anthropologists like
to label as bands, tribes, states and siateless scietics, to mention
a few. While we can speak of the ontogeny of animal sociality, |
think we should only talk of the phylogeny of human sociality.

The “Unwelt” of Aswwads

There is another notion to be examined before embarking upon
the main theme of this lecture, and this is what | have called the
Untoell of apuweds. According to Peter H. Klopper, the German
word wmweelt, in its ethological usage, is “the world around s a
we perceive it Accordingly, bees, birds, beasts and man have
their own wnwell characteristic which are determined largely by
their system of sensory mechanism. Although it can be assumed
that the sensory system remain the same in all mankind in all
regions of the carth, | am inclined to believe that the world
arourd us as we perceive it differs from one annweda enryan Lo
another, in accordance with human phylogenetic structure, and in
variance with population size and dispersion rates, modes of
commumnication, and behaviour patterns found in a given amwada
eriryan. These intrimsic variables, exert in turn feedback elfect
upon themselves and the environment,"™ *

What we perceive, therefore, in the world around us, and how
we reipond to itare, in my view, largely mfluenced by the beliefs,
values and world view which as members of a specific aputos
enpyan, we share in common in our given envirenment. [ am
sirongly inclined 1o’ believe also that there is an waseelt characte-
rstic of the African peoples wherever they may live in gmuada
enpyan, and regandless of the climatic and physical condition.
Africans, to my mind, perceive spiritual belngs in the world
around them. They believe that the wrue substances — that is the
real selves of such objects as man, trees, rivers, hills, desertland,
fishes, crocodiles, horses and the like — are those forces which
continue in being after the physical forms of the objects have been
rendered inactive somehow, As illustrations, they aver that when a
fire b extinguished ita real self is sheathed in ashes awaiting the
next occasion to burst forth I flames; that when s banana tree
matures, the real banana assumes new expressions in offshoots,
and that a tree when et down by a wood cutter, comes out asa
tender sapling, The capability of human beings (o reproduce their
kinds is merely one way of expressing the substance or realnews of
Husman Beings,
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The Reverend Olamiwa Epegan in an wnpuoblished lecture,
“Hackground To Musicology: Lecture | IFA" delivered at the
Institute of African Stadies, University of Ihadan, in 1968 used
the word “reincamation”™ 0 explain this re-emergence of the real-
ness of & being. According to him, however, the principle of rein-
camation is at the root of African traditional religion and, in parti-
cular, of the Orunmiaist pereeptbon of the world, He asmerts:
“But it B not individual human beings alone that reincamate. A
whaole nation, even a country, also mcamates"™.

Earller in that lecture, Epega had said that “Not only Orun-
mida, but all the mighty gods, goddesses, spirits and %o on, are
under the law of reincarnation. Even Efw 18 not exempt, much beis
Ogun, or the frimalgs, or the Odien™, Such then are the characte-
rustics of an African wnwell of human sockety &nd of the world
aroqnd them,

From the foregoing, ViceChancellor Sir, | submit that accor-
ding to the African humanist viewpaoint, socicties are alive, active,
king, self-actualizing social erganizations, capable of dying
anil reincarnating. Seciology and Anthropology are therefore
jomtly the scientific study of man-insociety; a people, their
culture, material and non-material: that is, the ideas, vahies,
beliefs, gods and goddesses, institutions, technologies and sciences
which take pew forms of expression in a progression of states of
incarnation, dying, and reincarnation & agucads eudyan.

Afpbi and Appghe — as Primordial Forms
The primordial forms of quweds eniyan, that i human society,
are Ajobi and Apgbe whose English equivalents a8 mentioned
carlier, are conraguimity and co-rendentohep,. Anthropologists,
speaking generally, defline consamguingy s the facts of lineal and
collateral relationships based upon bleod and birth; while co-
residentship 1 shall define as the fact of sharing same or conti.
guous shelter whether or not the sharers are related by blood.
From the point of view of this lecture — the derivative concept
slajoby may be defined a3 that which sustains all kinds of lineal
and collateral relationships; while the dervative concept allajogbe,
as that which sustaims persons or individualized groups who are
kiving together, under one roof or in contiguous sheliers in a
locale,

By these definitions, it follows that ajpby refers to members of
a family, or a group of related families or several groups of related



familics, In a house, in 3 compound of dwellers, units in a village,
town and #0 on. Ajpbi alio refers 1o members united by birth and
blood who live separately in distant villages, towns, or regions of
the waorld, or a people in diaspora. According to the Orunmilait
perspective of mankind, all human beings, regandless of race, col.
our, and rehipon beong to a primorndial alajpdi, and therefore,
ghare the appdi bonad, This bdea s expressed thus: fya kan, baba
kan lo by phopbo wa (tramslated as one mother, one father gave
birth to us all, humankind}. ite thii assertion, however, this
perpective accepts the fact that mdividuals, groups of persons, in
fact & whole nation, by eere, grp, ij¢ and thewan (thoughts,
words, acts, and behaviour) do negate, deny, or break assunders
(ie. ghe igi da'lajpbi) the bonds of ajohi relationships berween
them amd others, When such & ul:-g:l.h'c SILOATION ATHRES, SOme
members of an ajphi group must, even if only fruitlessly, try to re-
build the ties of consanguinity. Each socicty provides processes of
restaration. A.'mnpg; somee, it may be the mere calling of one I:--F ithe
other a5 “Soul sister” or “*Soul brother™, or by uttering the phrase
“remember alzpod™ or 1 beg you in the name of alappbil™

The Total Breakdown of the Ties of Consanguinity

!Du.pilr such lpp-“h. llfpbl' borids get aitenuated to the p-n'lm ol
seeming non-existence, The I'|.i|.14:|r'1|.I of African peoples contzin
the condifions which have caused alapg iy bonds 1o be irreparally
damaged, Among these could be mentioned the linkage of local
economics to the metopolitan markets of Europe during the eigh-
teenth centary which led for the first time, to the acquisition of
easily portable forms of money, sudden social upheavals which led
to the physical separmation of blood relations, and which forced
one (o depend on (ol strangers for help and sustenance, Through
commerce and paper cumrency and Eght-weight metal coms, it be-
came casily posible 1o acquire wealth through one’s own individ-
aal mdtative and efforts, and with little or no dependence upon
one's blood relatons. The successful oncs among blood relations
acquired more moncy, bought new things, and could afford to
marry the most attractive or influen dal young women around. The
bess succemsful ones were gingered into competition, or envy, Slav-
ery, or the scizure and forcible sale of a relative, fellow villager or
townsman became the culminating point of unchecked siblng
rivalry among members of an apdr group. Unbriddled lust for



money led to indiscriminate kidnapping of children who were sabd
intn slavery. Alex Haley in his famous book, Roots, a very
detafled description of how Alricans who wand from the
safety to their villages were captured by Arab slave-raiders who
were aided by people from nearby villages or one’s own village.
This practice of kidnapping and selling of children — others or
ones” own — cointinue today in contemporary Nigeria, As soon =
the soclal processes of competition, envy, and conflict over the
visible means to success were universally established among Ifal.r's!f"'
members, a new form of social bond called gre (frendshap)

ed. It was not based upon blood relationship nor mardage bu
similarity of dea (individual’s mode of expressing his htlnﬂ
Friends could live in one or the other's home, and take part in the
life of the houschold except in the rites of the houschold. The
physical structure of the househald changed to sccommodate the
increased population by adding dwelling units as a new optimimm
was reached. A household became therefore a fold of such added
unite. Thus it is clear that it was not everyone who lived in the
same houschold that constituted an ajpbi since the folks in a hou-
schold may nclude lincal and collateral relations alien residen-
i, fricnds, migrant workers, and so on. Together, these social ele-
ments form the ajpgbe (the co-residentship) with a distinctive set
of eewp (taboos), forms of interactions, persistence and dacon-
tinuities.

Ajpbi and Ajpghe 2s Variations of Sociation

As forme of ayuuada endyan, therelore, apbi and apppbe are dis-
tnctive social relationdhips and social processes with established
observable patterms. It is these broad defining characteristics, 1
submit which German sociologists Leopold van Wicse and Georg
Simmel, who lved at the turn of the 19th century into the st
decades of this century, have called Socation.?® Our knowledge
of the works of these great seminal thinkers in the field of socio-
logy come from the translated works of a few American socio-
logaits in the formative years of the discipline in the United States
of Amenca. Van Wiese's idea of the quality of socation, quite
apart from the concrete forms, is that of approach and withdrawal
{avoutance) m all social behaviours, Van Weise held the view that
sociology s the study of the direction and repetitive patterns of
approach and avoidance in human inter-relstionship. In shorm,
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sociodogy i the systematic study of three processes, namely,
associption, dissociation, and what he termed “mixed proccsses”

Amocigiion and dimociation are, for Von Wiese, the main pro-
cesses and each subsumes a number of -ruhpm-i:l:lh:l.:':l-d:ﬁch c;l:l.ul:
armanged along a continuum depending upon egree o
valences of the main process present in each. J. Milton Ynger,
writing on Yon Wiese's main processes, Identified the following
subprocesses of Asociation, One, adpamee — “in which ‘there
always remains some feeling of hesitation™, two, adfurtment, in
which there B “modification of differences among the persons
involved.”, and three, accondance, in which alio, “mutual partici-
pation in emotions, memories and habitual attitudes ensues ..
The fourth and completing subprocess of Amociation i amal-
gamation in which there occurs a-great measure, but never com-
plete, coalescence,” In amalgamation pairs, and other types of
small groups, as well as a large number of persons for “co-operat-
ive purposes”, are formed.

The subprocesses of dusociation are compefition, conlraren-
tion, and conflics, The least dissociative is competition; while con-
Mict as a subprocess is an extreme process of dissociaton. . Milton
Yinger noted that for Leopold Von Weise "Conflict does not
nevessarldy result in continuing dissociation; it may, in fact, remalt
in well-marked association™, This is duee, in part, to the fact that
latent dissociative processes “Serve &8 a greater barnier to futune
amalgamation than the most vielent forms of open combai,”

Gearg Simmel devoted a most significant proportion of his
thought to conflict & a form of socation. We owe to Kunt H,
Walll's translation in English, our knowledge of his thoughts,
particulardy the two works titled 'Conflict and "The Web of Group
Alfiliation”. The empirical studies and theoretical formulatinns
cal formulations of many sociologits of the so-called Conflict
School of Sociclogy throughout the world are founded,in my
pudgement, upon the works of Simmel. Japancie sociologists
continue, in a large measure, to be nfluenced by the works of
Simmel. In fact, many of his works have been translated into the
Japanese languages. In his introductory remarks to his essay on
“The Sociological Natre of Conflict,” Georg Simmel  writes:

The wociobngical |IEuH'h:-|nu of conflict has in principle never bheen
dispuial. Conflict b admited 1o cause or madify nteresi groups, unl-
flcwibons, orpanisstions. On the other band, it may wound passdosieal
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the comman view il one asls whether irmopective of asy phe oo
thgt resaly frowm conlfecl or thal accompany & condlict i el
i of wociation. A1 first glance, this soands ke a rhetorical gum-
them. 1f every Enieraction among men b soclation, conflict = afver afl
s af the most vivkd enlers tions which, furthernods, cannet poasibdy

b carried an by one diviius] slose — st certeinly be eonpidersd m
sociatien. And in fery, deecisring e = hote, envy, need, dealne —
wre the causes of con{Bet; it breaks out because of them.**
mel, fram this definition of conflict, has identifled positive
tive aipects of conflict which are separable only conceplually
mod eemparically. In its positive sspect, conflict helps 1o achicve
e kind of unity between contending parties; while in s nega-
mpect, it helps to snnibilate one of them, Conflict, he goes
coptributes to the development of human personality, for,
e individual does not attain unity of his personality exchisively
an exhaustive hamaonization according to logical, objective,
bomis, of ethical norms of the content of his personality.™*
i the unily of seciety, Simmel presents us with a two-fold
ning of the concept, Unity, upon which to base our wnder-
dng of the unity of society. Theswe ase:

that unity is “the consensus and concord of intereacting bwali-
viduals as against their discords, separations, and dishanmo-
nies.” and

that it is “the total group — synthesis of persons, encrgics
and Forma’™,
hese two definitions of unity 10 Sammel’s vicw, is inadequate
imprecise. A larger meaning of unity &s that which takes into
aderation the charscteristios of discord of opposition and inte-
=s them with the defining characteristics of untiy which |
- just quoted. Let me clanfy this very important notion.
mel recogmizes, as we all do, the “negative and desructive
acter’ of discord or opposition, and the tendency on the par
nost people to conclede that these elfects affect the total
p. But he cautions the careless acceptance of such a percept-
becmase, s he puts itz

In reality, however, someiking which s megadie end damaging between
imdividuad if it b conilderad in isolation and as siming = o particalas
direcibrn, o nod necemarily kave the same effoct within the iotal
relatiomship of these Individuals. For o very different picture emerges
wiven we view ihe conflicr in confunction with sither bnter actlons nod
aflecied by &, The negative and dualisic clemends play an eniEely
positiee pole in this more comprehenalee I:h.'lu:rc.deql'l.t the destnscn-
san they may work ob pasticular relation



The Ovunmilaktse philosopher will certanly call this Simmellian
view of unity as [fbrere, epwapg (the co-existence but u-nuﬂ:d-
operation of evil and goodness); for at no given time are disco
and opposition in full control of a social condition ar situation,
por concord and consensus and unity always pervasive. If one
takes the swape view then we can spoak of a fraction of a socia-
tion with concord and consensus as numerator, and discord and

a3 denominator, to describe the sociological natare of
the realtionship between two interacting individuals w0 & given
moment of aver time, Il the magaitude of concond and consenmss
is higher than that of discord and dsharmony, then the inter-
physical relatbonship between the two individuals may be descnb-
ed as most sociative, but if the magnitude of the latter is higher
than that of the former, then the relationship beoween the two
individials may be described as dis-sociative, Whatever is the
Sfraction of sociation between interacting individuasls, it is correct
to sy that there exists some reciprocity of “drving impulses and
prirpose’” (betwesn them). As 8 way of summary we may say that:
Snciation is the formjrralized in immumenably ddfoest waya) in which
indiwibsals grow togetber o o unily snd within which 1hel introesa
are fealiad ! Amd If 8 on the casts of their inberesis = sensuoun or ddeal,
mossary of lntieg, eomiciout, canial of 100 logical - thar individeals

farm such wnities.

Having spelled out the senmses in which Leopold Von Weise and
Georg Stmmel conceived and deflined sociation, | shall now pro-
coed to indicate the senses i which ajpld and ajppbe are varia-
tions on the theme of socation. In the first place, both ajgbs and
ajogbe possess different fractions of sociation. In apdi the magns-
tude of concord and consensus is ideally very high because each
member is able to link his or her identity to a common source
such oz the same mother or the same [ather, or the same father
and mother. In this form of sociation, it is probable for the inds:
viduals who compose it to grow up together and realize their
common interests within it. However, discord and disharmony
may emerge to separate them as a result of sibling rivalry which
every alajpl eventually suffers from. There are some children of
the same mother, or same father, or of the same mother and
father, who will not share their possessions such as love, money,
food, knowledge, clothes, and so0 on — with their co-siblings who
are in peed, or who suffer from great poverty; but may prefer to
share with a strafger. During the era of slave trade in Afrca, an
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oral history- has it that relatives sold or bought one another as
slaves. Yet, despite these separative Factors, the spinit and memory
of that common origin called alsjpbi — always remained decply
embedded emotionally, ready 1o surface to provide “the driving
impualics of purpose”, as Simmel will pat it, for unity of separated
relations,

Out of the disharmony in one or more aspects of the relation-
ship and separations of the members of an gjpid, comes new forms
of sociston such as gry (friendship), era (neighbours) and deto
(settlements), When natursl bonds oksr-fe (such s Ohun-ifa rya,
Qb un-ifa baba) weaken or are severed, new types of bonds of a
wocial character are created, such as ifpwp-sowppp (cooperatives)
apny (eating social groups or dinner’s club) or agpmu (drinking
social group, or drinker’s clubs) and so on. 1 have called these
social forma of soclation differemtlating affiliations, That is, they
are different groups of ndividuals who are more or bess in contacy
and united for common purposes and who adopt or take new per-
sons as members, These social forma or sociations, may emerge
in response to constraining pressures by the ajpbi on its members
to remain within the !I'ul-l:l,Fn it were, or o fl'::"l- need for play-
mates outside, or to a breakdown in the ajpbv social graces of
wkind — adamifohun (greetings and responses). Those forms of
sociation may also emerge in responses Lo the dictates of religious
rites or rituals. Demographic forces such as emigration and immi-
gration, political processes, war, as well na peace, may force
men to create new social bonds,

Toward a Sociological Tradition at 1fe

These explanations of apebe and apbi, alappli and alspppbe
rapectively, as variations in the theme of soclation has led to the
guestion: What then b soclology? Toward what tradition, if at
all, is the Department of Sociology and Anthropology at lfe
maeving? From both empine and theoretic perspectives, how i this
science to be developed bearing in mind that the subject of its
siudy — sockety — is seen and defined from an Crunmilzist pers-
pective? Given the concept of ifpngbontfeayege as an African prag-
matic view of intellectual knowledge what contributions can socio-
logy a8 an orderly pursuit of the knowledge of man, society and
culture make to human affdn? In what immediate sress of our
existence can such knowledge with its derived insights be applied?
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I shall sstempt 1o unswer most, if not all, of these questions,

To the guestson: “What s sociology?™ | find this statement by
Abex Inkeles quite appropriate:

Therre i mov ome comception of soclology 1o which sl who regued thsem.
wetves as u-.-lur-u-uT- subscribe. Even what b called the “elasical
trmditios’ b Elapretal gaite differently by thoss whe urpe us o con-
tar e ling, Emils Derkheim who every one acknowiedges a8 onz af
socinlogry’s founding fwiben, may be clied by some, on the bals of ki
ressrch on subcide ns upporting 1he emplrical approsch) otkern will
use hin meme in wupportisy the case loe theory, pobnting to Dhirk-
hrim's writing on the division of lshoar; end yet others willl srgue thai
Darkheim b sporrant madnly a8 & madel of the ecbalogisn m moralin
and man of public regpomaiility. O course, 1o rales & ol muiu-
ally enclushve, a3 Durkhels and Mars Webher showed early in the twen-
ticth ecnhury, s Robot Lynd, demonsirated in ibe thistbol, and =
[kansel Rell and athem are demozatrating teday.

i o manidon of many roama, and nod all wha dwell there-
in arr on the best of terma. The common cense @ the oonvioion thei
wockery amd socis] organizathen are worthy of serious asd symematic
sy of ther cwn righd, and can be enderstood the accuwmu-
lation of facts to which we apply the discipline of reason.” *

One of the reasons for this many-mansion characteristics of so-
ciology i that European scientific soclology has several philoss-
phical foundations, The writers of the classical tradition in so-
ciology, to whom 1 have just alluded, all based their works on one
or other philosophical arguments or approaches. What we call
pasitivism, naturalism, marxism are examples of such arguments.
We owe our clarity of understanding of sociology today  their
faithful sdherence to the chosen philosophical approaches. If
scientific sockology in Nigeria is to flourish as an element of our
intellectual heritage then those who profess it must do one or two
things, One, they must master thoroughly the relevant European
philosophical foundation of their particular “schosl™ of thought.
Twio, they will have 1o mest the challenges of developing lor
wclalogy a particular approach or perspeciive derived only from
{a) an African philosophy or (b} a European philcsophy not hith-
erto used as the foundation of a science; or (¢) from a combina-
tion of complemen tary African and European philosophies.

In our Department of Sociclogy and Anthropology here at le,
there is a definite appreciation among us members of the contry
butions which African philosophical ideas, though oral i their
expressions, can make to the growth ol our disciplines. This is
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especially so for some of w who are doing rescarch works in the
substantive aress of medical sociology, politicsl sociology, indus-
trial sociology, and sociclogy of mass communbeation.

In the specific case of my present investigation in the area of
sociology of knowledge, | am combining the fundamental assump-
tion sbout the value of Man and Sodety in the Orunmilaist
philosophy with the elementary posmlates of Western axiology, or
science of value, & may be found in the works of Robert 5, Har-
man. | belicve that the synthesis of the two systemas of thoughe,
the omal and literal, if carefully and critically worked out, can
contribute to the fashioning of a method of analysss in social
science in Migeria which will include some “tooh in the armoury
of natural scienee”, tied in the analysks of multiple causation, and
those now in use in the scientifle study of human values, while one
agrees with JuBan Huxley that:

Valurs aee deliberavely exhuled from the purview of nsteral schence]
values ind all that they ¢onnode of sative, cmalion, qualidatiee hirre-

-ﬁrlﬂ1hrﬂmﬂhﬂlmulﬂﬂ.ﬂﬂ.h¢nﬂmﬂmm
which the social sclentisi muss deal.”

One must definitely disagree with the underlying assumptions
implict in the statement: ““But how can science deal with them?
Schence must alm al quantitative treatment: how can it deal with
the irredlucible shsolutes of quality? Seiemee, must be morally
peutral and dispassionate: how can the social scientist handle the
ethical bases of morality, the motives of passion?™ !

To these questions one must answer that in one sense socio-
logy, and that includes anthropology, deal with value data from
“the brreducible absolutes of quality™ as objects or social Tacts;
but that in another sense, sociclogy can study social values In
decision-making process with the aid of axiclogical propositions
and mathematical principles, It was this conviction which led
Robert 5. Hartman to assert in a letter to this speaker dated July
8, 1960 from Universidad National Autonoma De Mexico, that
“axiology is very much spplicable to sociology and can serve as
the exact basis for that science. The same goes for Anthropology™.
Just how is that possible? Let us go back to the five humanly
hased social values of the Crunmilaist philospher which T discussed
earlier on in this lecture as being the objectives to be pursued by
the human society, They are: ire miku or the value of good health
till old age; re.owo or financial security, e omg or the value of
parenthood: ire oko asye: the value of companionships, and re
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ihor pta, assured actualization of one's potentialities as a resualt
of victory over man-made and natural obstacles, These values
define for us the concept of the good Human Society. A good
society, in the axiological sense, in that which its Government
pursues unceasingly these values for ity nationals.

[t may be afgued that the concept of goodness, e, conveys the
notion of a denumerable set of intangibles, For who can see or
towch the intangibles of the goodness, for a man, n financial
security, or in the overcoming of the hurdles of natural or man-
made obstacles? Nevertheless, it b Hartman's beliel that it is pos-
sible to measure the intangibles which form conditions of life in
the good human society, To Hartman, the intangibles Yconstitute
the basis of choice in decision-making”, There was a time, he
reminds us, when sll that are now tangbles in the natural science
were infangibles. It took the Galilean Revolution, through such
works a8 the Two New Scignces to make the intangibles tangible
to the physicists by directing the human mind from its preoccupa-
tions with natural philosophy to natural science.

There 15 a lesson for the African sociologists who wish to en-
large the range of the existing scientific toals for social analysis if
they can shift their minds from the intangibles of African social
philosophy to the tangibles of daily existemce. This shift can be
done by linking the descriptive properties of man and society, and
villue properties of man and society to Hartman's Tormal axiology,

Formal axiology, explains Hartman, is a feld of stady which s
derived from “the traditional moral philosophy®, and which can
be applied to *all kinds of social and human situations™ including
econamic and business management. Just as Mathematics s a
pattem of extensional logic, so formal logic s a pattern of inten-
stomal logic, Furthermore, just as the former transformed natural
philosophy into matural science, so can formal axiology be used to
transform moral philmophy into moral or secial science.,

How the pattern of inensional logic can be applied to the
assumptions of Orunmilaist moral philosophy so as to bring the
hasic human values into social scientific asumptions does not con-
cen us here; they are the objective study and application of a
course of intellectual pursuit which I have decided to embark
Upon next.
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The Nigerian Society as an Ajoghe

I have spent & considerable portion of this lecture in telling you
about my precccupation with the development of an Afncan pers-
pective of human society which 1 have called smuwada enryan
and an African approach to Sociology. This has been so because |
see the need to adhere as much as possible to some of the condi
ticns for effective communication with a critical and well inform-
ed audience such as this one.

1 have tried to think of those ficlds of experience which we all
might have in common, so that a sharing of my intentions can
oequr with some measure of smccess. But now | have come to &
point in which 1 must state in what senses i our country Nigera
and apggbe.

This “vast territory which constitutes the legal and physical
homeland. for & very large collectivity of some two hundred or
more language communitics is & unity of denumerable sets of
q-'i:-lli who are consciously becoming a self-conscious aypgbe. In my
mind, what constitute the ofi (warp and woof) of the unity are
primarily our will to sociate, the several attractive culiure con-
figurations of our peoples, and the unestimated resources available
to us on and below the ecarth's surface, It I8 tle will to sociate
which we have tned with some measure of success 1o express in
our constitution, Nigeria s truly an affibation of several auwada
enfyan. Inevitably as a growing mpgle, we the people are trying
to discover how beit 1o fashion new social ties as we develop new
perceptions of the world around us (our wnwelt), and to give
newer definitions to what-is-mie and what-is-youn. Unfortunate-
Iy, we have come to think that the Constitution, as an objectified
will-to-associate of us all, which lives in a written form, is suffi-
dent to sustain us as a people. Yet, as we know very well, social
life is a moment-to-moment process of sociationof human beings.
It is largely subjective. What we need then to sustain the will-to-
sociate in addition to the Constitution includes mtemnalized
appreciation of the worth of human life individuslized v our
fellow countrymen; sppreciation of the worth of other ethnic
groups, other townspeople, other states, It includes also what Sope
Oyelaran has trarslated to English a5 forchbearance (Swuru), and
'lrlmll:r concepiualized s “right"™ comportment” (fea) between
men,
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In the QDU of IFA called OTUA-ARIWAFIN, we come acros
a metaphorical illustration of the indispensability of forebearance
and right comportment in all types of appghe. It reads:
Ka mogu kuro 'oran
Ka lgns L'gra

A bu Ehin

A bu fun Alabakun ~ fjapa

COmo Arinlosin

Nigpti awpn mgtegfa  jumg ge ajpgbe
Ti i awgn mgtepta n jumg fe ajgrin

'iI":umpn mgtggia n fume S fg)-aigma
ll-'-p-nmllh.rn lorin apero;

Ekun ni oun
Dloka Moun frr'r rprn-d'l.n-l!l:g
Ajapa 'oun .l'g chun “Hooo
Ghogbo won daaly
l'.';d;-:lhn m..:pg.h di “Hoo™
a ]
A hen u;ﬂw ni afgje-afgmu’ !

Tranalation:
I we overlook offences
We shall have people around s
Life is sweet when it is Bved together;
I we forgive aflences
Then the people will not disperse
Thiis was divined [or Chkaa
And apportioncdfor Ekun
And apportioned for Alabahun — ljapa
The offspring of Arinlosin
When the three together created an
When the three jointly decided to move
When the three jointly decided to est and dine together
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They. uttered important words of deliberation :
Ok sxid he alshors rubbing against feaces,
Onibobo abhors people tredding on his tail;
Ekun said he abhors being entagled in the bushes
oko abhors furtive beok at his eyes;
jfapa abhors the epithet *Nonsense ™
roke their spoken convenant
It was Alabahun — lapa who first heard, “Nonsemse!™
Consequently, they were all dispersed
They went helter-skelter from
Their dining and their drinking together.
If we accept this metaphorical representationof ajpgbe, then
there should be no minonties in the t alippptre we call Nigenia.
¢ there are ethnic and racial groups who dffer in norms
aid standards of comportments One ethnic group may comport
themselves with leonine pride; others may comport themselves,
when provoked, with leopard-like ferocity; others may possens
cunning as a virture. In the co-residentship of multilingual cellect-
witkes such as Nigeria, it s inevitable for the preservation of
national unity that we tolerate, in our day (o day interactions, the
unigue atiributes of each group. If we do not do this, the national
anity which we all believe in will disintegrate leaving us to run
helterskelter from our homes and means of livelihood, sbandon-
ing our alopphi. Reverence for the uniguencss of each language
growsp in Nigeria can be sustained on the same principle by which
amociation of two or more persons {8 sustained. For Africans in
general, and Nigerians in particular, it i the principle of “Ka sofe
kuro lorar™, (the overlooking of servious offences); and “ka fpran
Jm™ (betting isswes rest ) which can guaranitee (ellowship of peoples
whi communicate with esch other through the medium of a
foreign tongue. It is not by abhoring every personal or group
offenees, that interpersonal and intergroup (orms of assockation
can be sustzined. For whether it be in a consanguinous or co-resi-
dential form of sociation, there can never be complete peace and
concord in human collectivities of a large and heterogeneous popa-
lation with distinctive ethnbe traits. In the godal processes of asio-
ciation and dissociation there are no permanent defeats or final
viclofics, Each succeeding peneration of nationals must renew the
struggle for unity. But we can promote concord if we strive to-
ward ng'l:lbl' of our divers peoples, and socialize our children regard-

less o
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religion, ethnic affiliation and tongue in the five basic human
values of the Orunmilaist thinker. In addition we must work out
defimite concretesocial that will make the bazic human
values real in ﬂuli.l'cn-in‘cr}' Migerian. If we do this, we would be
laying the foundation for a higher and exalted civibization for the
on-coming generations. If not, then we shall be like the people of
whom it was once said in the 00U OFUN-5A

toral Arve pa

Ogbara! arye la kanfp!

Bi arye ba 01 paop e By

Aimg ‘wohy wa m?n i
Translation by Epega (1968):

Otorol The world has flown off 184 hook mto space

Cigharal The Earth ks rent assunder to iis core

Il the world becomes unlivable i our time

1i 1% because sve o |.-|:|n1.j:'|' Enow how to behave.

The Sociologist as the Aighun of Socicty

There are evibences, today, of an ever-rising current of aimowahs
(Boss of the sense of good comportment ) in our midst. What social
role woidld 1 Hke to see the Nigerian sociologmt play in his status
as an kntellectual worker given such a situation in his Fatherland ¥
It is the social role of an afphkun of his society! An afpkun in the
egungun cult has ar least seven distinetive duties, He pilots or
shosws the way to the egungun masquerader. He interpretes to the
people: that is, the inlookers, what the masquerader says. He goes
before the sgungun 1o ascertain that he doei not trip over the
pot-holes and picfalls in the way. He says to the egusgion ' Procecd
along this side of the road"™: he i therelore director of the anwand
movement of the sguengun. |n addition 1o those {our roles, he
collects mio & bag, the gifis, in cash and kind, given 1o the egung:
un, Ako, he sees that all the armangements or preparations for the
festival are orchestrated or coordinsted. Finally, e medsates
hetween the R uRgun deity and the ones who '|.l.l-nn.11.i|:|- .

The sociologist who pursues the Ovunmilaist tradition sees and
studies the bare structure (egigun ) of his national society, how the
parts of his structure are articulated and harmonized to work
together, Just like the afokun of the eegun who must know human
anatomy well, so too the sociologist as socictal afphun must work
to possesd a thorough knowledge of the anatomy of his own socie-



by: thu i, the peoples, their cultures, their languages, the normas,

and general world views and unwelts of the vast collecti-
vity. He must lead himself to recogmze these assoriments of the
elements of sociality as an integrated whole, and be able 1o identi-
Fy himsell or herself with the welfare of each social category.

This olgectively derived knowledge of the entire form of the
society must be sound, unprejudiced, and must be unequalled by
his knowledge of any ather society in a distant or nearby nation-
Such a knowledge will enable him to advise well on social plan-
fkng, to coordinate projects if called upon 10 do so; to be a way-
shower in the setting of prionties, and be ready to apply, so-to-
q:ﬂ]-t, ithe whl.p to amyane who stands in the way of societal pro-
gress. He mast, through undaunted research, monitor the forces
and processes of social change which Professor Lambo said are
creating tenuous relationships between Nigerians and their envir-
onment in which they function but which Aboyade sees as slowly
alienating the African from his traditbonal source of inspirataon.
As Nigerin sociologists, if we take this perspective, we should be
able to resolve, or reduce to & bare minimum, the frustrating conf-
licts within ocur own professional group. It i true that the theo-
rists of the sociating nature of conflict among us have givens a
deserved place 1o social conflict; but they have nol succeeded in
discovering for our benefit and the benefits of other socialgists
and mankind in general, how and why conflict works in ereating
a negative seciation, making difficult the attamment of these five
universal social values which 1 discussed earlier, and why conflict
schoal should belp us understand the social principles which ope-
rate i the outwarnd behaviour of :-nqﬂi.i;l:hﬂ_ minds in 8 colectivity.
As atpkun of our society, Nigerian sociologists wall not only find
it easier to overcome the mner contradictions of our professional
ussociation, bul abo be in the best position to help the Govern-
menl, in cooperation with other academic disciplines, in [inding
lasting solutions — derved from the souls of the Nigerian people
to very grevious social problems this nation now [ces.

1 am identifying five serious social problems or Jbi marun which
1 leel wery strongly that Higﬂ'i.l.n i-l}l:il:ﬂnp-ll.'l shiould address them-
selves to in teams. They are: (a) the Flln:nqml:ﬂ:ﬂ e 10 the nuamb-
er of the mentally ill, (b) the ebb and flow in the tide af armed
rabbery; (¢} the riing morality rate of young adults from the age
of 25 1w 45 years, (d) the unabating abandonment of Nigerian
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children by young mothers; and (c) the discovering of a self-evi-
dent truth in the world around us to which the Nation can hold
political Jeaders and upon which new afpbd and apppbe soctations
must be founded. The money to fund soclal rescarch into these
problems should not be sought from the Nigerian Govermment,
but from the varous local communities through traditional rulers,
and from Nigerian men and women who are known to be .l‘i'lu:m..
Migerian sociologists, through their Il-l-lill.'-l!-ll pmﬁ:l.-nn.l.l AEECCiE:
tiond, must set up therr own National Endowment
Fund for the purpose of harnessing the f collected from
these sources and themselves. | make this siggestion because |
do not believe that any regime of the Nigerian Govermments,
judging from past statements and performances, is interested in
developing a social science policy on the development of social
science research and curriculum. [ do not believe that any Nige-
rian Government, mcluding the present one, s Ministry of Science
and Technology, will get round to establishing a Nattonal Soctal
Seience Council, Nigerian sociologists of all traditions must there-
fore work together in establishing a National Council For Socio-
begical and Anthropological Schences on their own. This b because,
as Tols Ola Pearce and | malntained recently, in a paper sub-
mitted to UNESCO on social science and the policy process in
Migeria ““the social scientific situation in Nigena cannot continue
any more in an inchoate manner at this stage of the d-ntll:pmﬂll
of scademic tradition in Nigeria; probably what is lacking is the
“right’ group of individuals to constifute an advisory body to a
social science research council; or in the particular case of social
sCcientists, an lW:I‘I:IIE,‘h haz mot been found to the comstitution of
such an .Id'l'i:l-ul‘"" bty ™",

Mr. Vice Chancellor, leamned colleagues, the creation of two
AL OO THO fit-makin ] n-:lpu.n' tbons : A Mational Counctl
Faor Hnrinin-‘:iﬂ]rl::ﬂ Anthropological Sciences and A National
Sociclogical Endowment Fund, by, and for sociologists and an.
thropologists will provide two altematives, to the much needed,
but Government ignored Natonal Social Science Council of
Mi

Thank you for your attention. | hope | have not bored you too
much.
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"Ton Durms, Sockological Explanstion” in Sociolopical Theory and Philoso-
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" Excerpts from Roben Nibe, Socklogy a1 an Art Form, Oxford Undver-
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" Ojetunji Aboyade, fimiar In the Development of Tropical Africe. Ibadan,
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B 1132

"The triumghs of natursd science both in discovering radbrally new

knowledge and in spplying it prectically to astily humen neads have
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been o spectaculsr and s Gibfsl that @ would seem natural and
obvican 18 extend the usme methads 1o the Geld of social phenomena.
The anwwer i a very simple one: the methods ere A the wme, the
sciesnifie apirl remaine mnalvered whetbser in s contemplating @ nebsla
or & buby, & feld of or & trade’s usdan. But the methodslogy of sacial
wctence s (nevimbly differend from that of the manumal science. it i diff-
wrend and mus be different for one bailc resson — he Evestigites man
bry the samse methods by which he imvestigates exvernal narure, He can
usg 1he methodi af natural sciesce o levedigule eerlatn aspeits of
man streciuwe working his body, for metancs, or the sxle of his
heredity | but that s because these are shared with other organkens snd
becsuse they wre partial aspects which can be readlly externalived, Bug
when he s Eventigating bumas motive; his own motives are ok
#d; whiem be studin human socicty, be b bimaell part of & social strue-
pure”

'¥ Peter 1. Klopler, Perspectives in ethology (1975).
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